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1. Dana - Three Factors When Giving, Three Factors When Receiving 


AN 6 4.7. Chajahgadanasuttam in Paji language 

E.M. Hare's English translation 1 

"Kathahca, bhikkhave, cha/ahgasamannagata 

dakkhina hod ? 

And how, monks, is the offering sixfold-endowed. 

Id ha, bhikkhave, dayakassa dnahgani hond, 
padggahakanam dnahgani. 

Monks, the giver's part is threefold and the 
receivers' part is threefold. 

Katamani dayakassa dnahgani? 

And what is the giver's threefold part. 

Idha, bhikkhave, dayako pubbeva dana sumano 
hod, dadam cittam pasaded, datva attamano hod. 

Herein, monks, before the gift he is glad at heart; 
in giving the heart is satisfied; and uplifted is the 
heart when he has given. 

Imani dayakassa dnahgani. 

This is the giver's threefold part. 

"Katamani padggahakanam dnahgani? 

And what is the receivers' threefold part. 

Idha, bhikkhave, padggahaka vitaraga va hond 
ragavinayaya va patipanna, vitadosa va hond 
dosavinayaya va patipanna, vitamoha va hond 
mohavinayaya va patipanna. 

Herein, monks, the receivers are lust-freed or 
stepping to cast lust out; are hate-freed or 
stepping to cast hate out; are delusion-freed or 
stepping to become so. 2 

Imani padggahakanam dnahgani. 

This is the receivers' three-fold part. 

Id dayakassa dnahgani, padggahakanam dnahgani. 

Thus the giver's part is threefold and the receivers' 
part is threefold; 

Evam kho, bhikkhave, cha/ahgasamannagata 

dakkhina hod. 

thus verily, monks, the offering is sixfold-endowed. 

"Evam cha/ahgasamannagataya, bhikkhave, 
dakkhinaya na sukaram puhhassa pamanam 
gahetum - 

Monks, not easy is it to grasp the measure of merit 
of such a sixfold-endowed offering, and to say: 

'ettako puhhabhisando kusaiabhisando 
sukhassaharo sovaggiko sukhavipako 
saggasamvattaniko itthaya kantaya manapaya 
hitaya sukhaya samvattatl'd. 

"Thus much is the yield in merit, the yield in 
goodliness, making for a lucky hereafter, ripening 
to happiness, leading heavenward, leading to weal 
and happiness, longed for, loved and lovely." 

Atha kho asahkhyeyyo [asahkheyyo (si. sya. kam. 
pi.)] appameyyo mahapunhakkhandhotveva 
sahkham gacchad. 

Verily, the great mass of merit is reckoned just 
unreckonable, immeasurable. 


1 "The Book of the Gradual Sayings (Anguttara-Nikaya) or More Numbered Suttas", Vol.III., E.M. Hare, PTS, London, 
1973, p.236. The text has been slightly edited by me to reflect the original version in Pali language. I have omitted all 
the E.M. Hare's footnotes, because they are only linguistic and none of them is relevant in this context. 

2 The Pali Commentary explains that "ragavinayaya va patipanna", "or practising for liberation from lust", includes not 
only a monk who was just ordained as a bhikkhu (provided that everyone ordains with the intention to become an 
Arahant), but also novices, who also ordained "Nibbanassa sacchikaranatthaya", i.e. in order to realize the Nibbana. 
Those free from lust, hatred, and delusion are Arahants. 


"Seyyathapi, bhikkhave, mahasamudde na 
sukaram udakassa pamanam gahetum - ' 

Monks, just as it is not easy to grasp the measure 
of water in the great ocean, and to say: 

ettakani udaka/hakaniti va ettakani 

udakajhakasataniti va ettakani 
udaka/hakasahassaniti va ettakani 
udaka/hakasatasahassani'ti va. 

"There are so many pailfuls, so many hundreds of 
pailfuls, so many thousands of pailfuls, so many 
hundreds of thousands of pailfuls " 

Atha kho asankhyeyyo appameyyo 
mahaudakakkhandhotveva sahkham gacchati. 

-for that great mass of water is reckoned 
unreckonable, immeasurable; 

Evamevam kho, bhikkhave, evam 
cha/ahgasamannagataya dakkhinaya na sukaram 
puhhassa pamanam gahetum - 

even so, monks, it is not easy to grasp the 
measure of merit in a sixfold-endowed offering: 

'ettako puhhabhisando kusaiabhisando 
sukhassaharo sovaggiko sukhavipako 
saggasamvattaniko itthaya kantaya manapaya 
hitaya sukhaya samvattati'ti. 

"Thus much is the yield in merit, the yield in 
goodliness, making for a lucky hereafter, ripening 
to happiness, leading heavenward, leading to weal 
and happiness, longed for, loved and lovely." 

Atha kho asankhyeyyo appameyyo 
mahapuhhakkhandhotveva sarikham gacchati"ti. 

Verily, the great 'mass of merit is reckoned 
unreckonable, immeasurable. 


2. Make Your Own Magic Spell 


Visuddhimagga's explanation in Paji language 3 

Translation of monk Sarana 4 

vijjatthanam 

The case of magic (/"knowledge"). 

Tam dhammikameva 

nagamandaiaparittaphudhamanakamantasadisam 

veditabbam. 

It should be known as the righteous (/Dhamma- 
corresponding) protective (chanting against) 
snakes (and protective) circles, (as well as) the 
mantras such as (/"similar to") T?/7t/'breathing. 

Tani panetani ekacce pandita bodhisattasadisa 
manussanam phasuviharam akahkhanta neva 
ahhehi kariyamanani passanti, na va katani 
ugganhanti, na kathentanam sunanti. 

However, those particular wise-men, Buddhas-to- 
be (and) similar, neither see other (person) making 
(these mantras), nor do (these wise men) 
memorize (these mantras) when created (by 
another person), nor do (these wise men) hear 
(these mantras) for the purpose of (supporting) 
comfortable dwelling of (other) people. 

Atha kho attano dhammataya cintaya karonti, 
pannavantehi attano dhammataya cintaya katani pi 
ahhehi ugganhitva karontehi katasadisaneva honti. 

In fact, (these wise men) create (the mantras) by 
their own abilities, (and those mantras are thus) 
indeed created by thinking and own qualities of the 
wise, (and then these mantras) are finally 
memorized by others and put into use in the 


3 Visuddhimagga Tika - 14. Khandhaniddeso - Pannapabhedakathavannana - par. 427 

4 Translation done with help of Mahasi Sayadaw's verbatim translation of Visuddhimagga Tika "Withodhimagga 
Mahatika Neithaya", vol.3; p.74 . 


similar way as they (i.e. these mantras) were put 
into use by the creators. 


From the text above we can see that mantras (magic and protective spells) are created by humans 
and later memorized by the students and followed. Mantras are therefore just words that help the 
magician/wizard/sorcerer actualize the intention in their thought, perhaps augmenting the power of their 
mind. A mantra therefore doesn't need to be memorized "perfectly", but it should be perfectly understood 
and used for the purpose for which it was originally intended. Understanding the original meaning of the 
mantra's words may help the apprentice understand the volition (/intention) of the mantra's original creator 
and thus combine the correct intention with the appropriate wording. 

A famous mantra in Theravada Buddhism is the one which protects a monk (or a lay person) from 
snakes. Monks who dwell in forest are supposed to recite this mantra every day, otherwise they have an 
offence. Such an offence against the rule has to be cleared up by approaching another monk and humbly 
confessing it, promising that next time measures will be taken to avoid breaking that rule. From this you 
see that an ardent forest monk will dutifully recite the mantra to protect himself from snakes, regardless 
whether he believes in magic or not. Anyway, it is the decree of the Buddha Himself. 


Original Paji from Vinaya Pitaka f 

Translation of I.B. Horner 5 6 

251. Tena kho pana samayena annataro bhikkhu 

ahina dattho kaiahkato hod. 

Now at that time a certain monk, bitten by a 
snake, passed away. 7 

Bhagavato etamattham arocesum. 

They (i.e. monks) told this matter to the lord. 

"Na hi nOna so, bhikkhave, bhikkhu imani cattari 
ahirajakuiani mettena cittena phari. 

(He said) : "Monks, this monk certainly did not 
suffuse with loving-kindness of mind the four royal 
snake families 8 (i.e. not species!). 

Sace hi so, bhikkhave, bhikkhu imani cattari 
ahirajakuiani mettena cittena phareyya, na hi so, 
bhikkhave, bhikkhu ahina dattho kaiahkareyya. 

For if, monks, this monk had suffused with loving- 
kindness of mind the four royal snake families, 
then this monk, although bitten by a snake, would 
not have passed away. 

Katamani cattari ahirajakuiani? 

What are the four royal snake families? 


5 Vi nay a Pitaka - Cujavaggapaji - 5. Khuddakavatthukkhandhakam - Khuddakavatthuni - par. 251. 

6 1.B. Horner's "The Book of the Discipline", version by SuttaCentral edited by Bhikkhu Brahmali, SuttaCentral & PTS, 
2014; pp.2126-7. 1 have made minor edits and corrections to adapt the translation to the original version in Pali 
language. I have also omitted certain footnotes related to the linguistics of the Pali version. 

7 The relevant jataka {n.203 Khandhajatakavannana) Commentary explains that the monk was chopping wood in the 
steam-bath room and a snake came out from between decayed trees and bit this monk into a toe. Thereafter the 
monk passed away. 

8 This refers to all species of poisonous snakes, says the relevant Commentary of Ahguttara Nikaya. 






VirOpakkham ahirajakuiam, erapatham 
ahirajakuiam, chabyaputtam ahirajakuiam, 
kanhagotamam ahirajakuiam. 

The royal snake family of Virupakkha, 9 the royal 
snake family of Erapatha, the royal snake family of 
Chabyaputta, the royal snake family of 
Kanhagotamaka. 

Na hi nOna so, bhikkhave, bhikkhu imani cattari 
ahirajakuiani mettena cittena phari. 

Monks, this monk certainly did not suffuse with 
loving-kindness of mind these four royal snake 

families. 

Sace hi so, bhikkhave, bhikkhu imani cattari 
ahirajakuiani mettena cittena phareyya, na hi so, 
bhikkhave, bhikkhu ahina dattho kaiahkareyya. 

For if, monks, this monk had suffused with loving- 
kindness of mind these four royal snake families, 
then this monk, although bitten by a snake, would 
not have passed away. 

Anujanami, bhikkhave, imani cattari ahirajakuiani 
mettena cittena pharitum, attaguttiya attarakkhaya 
attaparittam katum. 

Monks, I allow you 10 to suffuse with loving- 
kindness of mind these four royal snake families, 
(and) to make a charm 11 for the self for self- 
protection, 
for self-guarding. 

Evanca pana, bhikkhave, katabbam - [ja. 1.2.105- 
106; a. ni. 4.67 idam vatthu agatam] 

And thus, monks, should it be made: (the story is 
given in Jataka 203. Khandhajataka, and AN 4.67) 


"Virupakkhehi me mettam, mettam erapathehi 

me; 

"Love from me for the VirOpakkhas, love from me 
for the Erapathas, 

Chabyaputtehi me mettam, mettam 
kanhagotamakehi ca. 

Love from me for the Chabyaputtas, love from me 
for the Kanhagotamakas. 

"Apadakehi me mettam, mettam dvipadakehi me; 

"Love from me for the footless, love for the two- 
footed from me, 

Catuppadehi me mettam, mettam bahuppadehi 

me. 

Love from me for the four-footed, love for the 
many-footed from me. 


9 1.B. Horner glosses - "Cf. GS ii.82, n. 1. VirGpakkha is also the name of one of the Four Great Kings, the regent of 
the western quarter and lord of the Nagas." 

10 "I allow you" ( anujanami ) is not the way how Commentaries usually understand this word. A better rendering 
would be "I declare" or "I announce" ( anu - accordingly, janami- I (make) known). What is thus declared by the 
Buddha must be followed, and if it is not followed out of disrespect (not offence if forgotten or not known, though) it 
is an offence of dukkata (wrong doing). See for example the declaration of rule for closing door when a monk takes 
rest, mentioned in Parajika Pali - 1. Parajikakandam - Pathamaparajika - Vinitavatthu : Anujanami, bhikkhave, diva 
patisaiiiyantena dvaram samvaritva patisaiiiyitu"nti. ("Monks, for the one who is in seclusion, I declare to be in 
seclusion after closing the door.") The Commentaries then expand on the different exceptions of being in seclusion 
and not closing the door, e.g. if there is no door, etc. If there is door that can be closed on "jack" and it is not closed 
out of disrespect for the rule, it is an offence. 

11 1.B. Horner glosses - "On paritta, charm, spell, rune, and metta-bhavana, cf. Mrs Rhys Davids, Dialogues of the 
Buddha iii.!85f., Sakya, 221ff." 




"Ma mam apadako himsi, ma mam himsi 
dvipadako; 

"Do not let the footless 12 harm me, do not let the 
two-footed 13 harm me, 

Ma mam catuppado himsi, ma mam himsi 
bahuppado. 

Do not let the four-footed harm me, do not let the 
many-footed harm me. 

"Sabbe satta sabbe pana, sabbe bhuta ca kevaia; 

"May all beings, all breathers, all creatures every 

one, 

Sabbe bhadrani passantu, ma kind papamagama. 

See all lucky things; may no evil whatever come. 

"Appamano buddho, appamano dhammo, 

"Immeasurable is the Awakened One, 
immeasurable dhamma, 

Appamano sahgho, pamanavantani sarisapani 
[sirimsapani (si. sya.)]. 

immeasurable the Order. Limited are creeping 
things: 

" Ahi vicchika satapadi, unnanabhi sarabu musika; 

snakes, scorpions, centipedes, spinning spiders, 
lizards, mice. 

Kata me rakkha katam me parittam, patikkamantu 

bhutani. 

"A protection has been made by me, a charm 
made by me; let the creatures withdraw. 

"Soham namo bhagavato, namo satta nnam 

sammasambuddhana "nti. 

I, even I, honour the Lord, I honour the seven fully 

self-awakened Ones.'" 


Although the Buddha Himself taught His disciples mantras and spells, there are however kinds of 
magic which the Buddha refrained from. They are so called "animal magic" ( tiracchanavijja) - 


DJgha Nikaya's original Paji version 14 

English translation by U Htin Fatt 15 

'"Yatha va paneke bhonto samanabrahmana 
saddhadeyyani bhojanani bhunjitva te evarOpaya 
tiracchanavijjaya micchajlvena jlvitam kappenti, 
seyyathidam - 

And then there are certain respected samanas 
and brahmanas who, living on the food offered 
out of faith (in kammaand its results), make a 
wrongful living by means of low arts contrary to 
correct practice conducive to the attainment of 

deva realms and Nibbana. And what are such low 

arts? They are: 

ahgam nimittam uppatam 

Fortune telling from a study of physical 
characteristics, or of signs and omens, or of 
lightning; 


i.e. snakes and fish 

13 i.e. humans and birds 

14 DJgha Nikaya - 1. Brahmajaia Sutta - Mahasiiam - par.21 

15 "Suttanta Pitaka, DTgha Nikaya, Long Discourses of the Buddha, A Translation of Silakkhandhavagga Pali, Division 
Concerning Morality", translated by U Htin Fatt, Department for the Promotion and Propagation of the Sasana, 
Yangon, 2002; pp. 12-16. This translation faithfully reflects the Commentaries and Sub-Commentaries, and gives 
important information whenever necessary. I have faithfully copied each word from this translation. 





supinam iakkhanam musikacchinnam 

Interpreting dreams; 16 reading physiognomy; 
prognosticating from a study of rat-bites; 

aggihomam dabbihomam thusahomam 

Indicating benefits from fire-oblation with 
different kinds of firewood, or with different kinds 
of ladles, With husks, 

kanahomam tanduiahomam sappihomam 

broken rice, whole rice, clarified butter, 

teiahomam mukhahomam iohitahomam 

oil, oral spells, or with blood; 

angavijja vatthuvijja khattavijja [khettavijja 
( bahOsu )] 

Reading physiognomy while chanting spells; 
forecasting good or bad fortune from the signs 
and marks of a piece of land; being versed in 
state affairs; 

sivavijja bhutavijja bhurivijja 

Reciting spells in the graveyard to eliminate 
danger; reciting spells to overcome evil spirits; 
using magical formulae learnt in a mud-house; 

ahivijja visavijja vicchikavijja 

Charming snakes and curing stake-bites; treating 
poisoning; curing scorpion-stings 

musikavijja sakunavijja vayasavijja 

Or rat-bites; interpreting animal and bird sounds 
and the cawing of crows; 

pakkajjhanam saraparittanam migacakkam 

foretelling the remaining length of life; diverting 
the flight of arrows; and identifying the cries of 

animals. 

id va id evarupaya dracchanavijjaya micchajiva 
padvirato samano gotamo'd - 

Samana Gotama abstains from making a 
wrongful living by such means. 

id va hi, bhikkhave, puthujjano tathagatassa vannam 
vadamano vadeyya. 

A worldling, bhikkhus, might praise the Tathagata 

in this manner. 

... 

... 

maniiakkhanam vatthaiakkhanam dandaiakkhanam 

Reading the portents of gems, dresses, sticks, 

satthaiakkhanam asiiakkhanam usuiakkhanam 

Daggers, swords, arrows, 

dhanuiakkhanam avudhaiakkhanam itthiiakkhanam 

Bows and other weapons; reading the 
characteristics of women, 

purisaiakkhanam kumaraiakkhanam 

kumariiakkhanam 

Men, young men, young women, 

dasaiakkhanam dasiiakkhanam hatthiiakkhanam 

Male slaves, female slaves, elephants, 

assaiakkhanam mahimsaiakkhanam 

[mahisaiakkhanam (si. sya. kam. pi)] 

usabhaiakkhanam 

Horses, buffaloes, bulls 

goiakkhanam ajaiakkhanam mendaiakkhanam 

and other cattle, goats, sheep, 


16 Note that the Buddha famously read dreams of king Kosala in Jataka - 77. Mahasupinajataka. The intention here is 
to say that the Buddha doesn't receive any reward, neither financial nor substantial for the interpretations. I have 
made minor corrections. 




kukkutaiakkhanam vattakaiakkhanam 

godhaiakkhanam 

Chickens, quails, iguanas, 

kannikaiakkhanam kacchapaiakkhanam 
migaiakkhanam 

Pointed-earred animals, tortoises, and game- 

beasts. 

... 

... 

rannam niyyanam bhavissati, rannam aniyyanam 
bhavissati, abbhantaranam rannam upayanam 
bhavissati, 

Making predictions about kings going to war; 
about kings coming back from war; about king 
advancing in battle from their home country; 

bahiranam rannam apayanam bhavissati, bahiranam 
rannam upayanam bhavissati, abbhantaranam 
rannam apayanam bhavissati. 

About kings from foreign countries retreating; 
about kings from foreign country advancing in 
battle, about kings retreating to their home 

country; 

abbhantaranam rannam jayo bhavissati, bahiranam 
rannam pa raj ay o bhavissati, bahiranam rannam jayo 
bhavissati, 

About kings from their home country proving 
victorious; about kings foreign countries losing 
battles; about kings from foreign countries 
winning battles; 

abbhantaranam rannam pa raj a yo bhavissati, iti 
imassa jayo bhavissati, imassa parajayo bhavissati 

About kings in their home country losing battles; 
and about probabilities of victories and losses of 
warring kings. 

... 

... 

candaggaho bhavissati, suriyaggaho [suriyaggaho 
(si. sya. kam. pi)] bhavissati, nakkhattaggaho 
bhavissati, 

Making predictions about the eclipse of the 
moon, or of the sun; about the conjunction of a 
group of stars with a planet; 

candimasOriyanam pathagamanam bhavissati, 
candimasOriyanam uppathagamanam bhavissati, 
nakkhattanam pathagamanam bhavissati, 
nakkhattanam uppathagamanam bhavissati. 

About the correct or incorrect course of the 

moon, the sun and the planets; 

ukkapato bhavissati, disadaho bhavissati. 

About meteors, comets, 

bhOmicaio bhavissati, devadudrabhi [devadundubhi 
(sya. kam. pi)] bhavissati. 

Earthquakes and thunder; 

candimasOriyanakkhattanam uggamanam 
ogamanam samkiiesam vodanam bhavissati. 

About the rising and setting of the moon, the sun 
and the planets; about the phenomena of 
darkness and brightness following such rising and 
setting; 

evamvipako candaggaho bhavissati, evamvipako 
suriyaggaho bhavissati, evamvipako nakkhattaggaho 
bhavissati, 

About the effects of the eclipse of the moon, or 
of the sun, or of the planets; 

evamvipakam candimasOriyanam pathagamanam 
bhavissati, evamvipakam candimasOriyanam 
uppathagamanam bhavissati, evamvipakam 
nakkhattanam pathagamanam bhavissati. 

About the effects of the moon or the sun taking 
the right course; about the effects of the moon 
or the sun taking the wrong course; about the 
effects of the planets taking the right course; 






evamvipakam nakkhattanam uppathagamanam 
bhavissati, evamvipako ukkapato bhavissati, 
evamvipako disadaho bhavissati. 

About the effects of the planet taking the wrong 
course; about the effects of meteors, comets, 

evamvipako bhumicaio bhavissati, evamvipako 
devadudrabhi bhavissati, evamvipakam 
candimasOnyanakkhattanam uggamanam 
ogamanam samkiiesam vodanam bhavissati 

Earthquake and thunder; about the effects of the 
rising and setting of the moon, or of the sun, or 
of the planets; and about the effects of the 
phenomena of darkness or brightness following 
such rising and setting. 

... 


suvutthika bhavissati, dubbutthika bhavissati, 
subhikkham bhavissati, dubbhikkham bhavissati. 

Predicting rainfall or drought, abundance or 
famine, 

khemam bhavissati, b hay am bhavissati. 

Peace or calamity, 

rogo bhavissati, arogyam bhavissati, mudda, 
ganana, sahkhanam, 

Disease or health; and knowledge of counting on 
the fingers or of arithmetical or mathematical 
calculations, 

kaveyyam, iokayatam 

Of versification, and of treaties of controversial 
matters (such as the origin of the universe etc.) 

... 


avahanam vivahanam samvaranam 

Bringing the bride to the bridegroom; leading 
away the bride from her father's home; arranging 
betrothal, 

vivaranam samkiranam vikiranam 

Or divorce; making predictions relating to 
acquisition or distribution of property; 

subhagakaranam dubbhagakaranam 
viruddhagabbhakaranam 

Causing gain or loss of fame and prosperity; 
curing the tendency to abort or miscarry; 

jivhanibandhanam hanusamhananam 
hatthabhijappanam 

Casting spells to cause immobility of the tongue 
or the jaws; reciting a spell to stop an attacking 

hand 

hanujappanam kannajappanam adasapanham 

Or to cause inability to speak or to hear; 
conducting seances with the aid of mirrors, 

kumarikapahham devapanham adiccupatthanam 

Or employing young women or female slaves as 
mediums; propitiating the sun 

mahatupatthanam abbhujjaianam sirivhayanam 

Or the Brahma; making fire issue from the mouth 
by means of a spell; and making invocations to 
the goddess of glory. 

... 


santikammam panidhikammam bhOtakammam 

Propitiating the devas by promises of offerings; 
making offerings to devas for favours granted; 
causing possession by spirits 

bhurikammam vassakammam vossakammam 

Or exorcising them; casting spells with magical 
formulae learnt in a mud-house; turning a 
eunuch into a man; turning a man into a eunuch; 




vatthukammam vatthuparikammam acamanam 
nhapanam 

Practising the art of choosing building-sites; 
propitiating the devas while choosing building- 
sites;practising the profession of mouth-washing 
or bathing; 

juhanam ... 

Fire-worshipping ... 

iti va iti evarupaya tiracchanavijjaya micchajiva 
pativirato samano gotamo'ti - 

Samana Gotama abstains from making a 
wrongful living by such means. 

iti va hi, bhikkhave, puthujjano tathagatassa vannam 
vadamano vadeyya. 

A worldling, bhikkhus, might praise the Tathagata 

in this manner. 


According to Pacittiyakanda - Bhikkhunivibhahgo - 5.9. Navamasikkhapadam, it would be an 
offence of confession ( pacittiya ) for a higher-ordained nuns ( bhikkhuni ) to learn or practice animal magic 
(tiracchanavijja), although the explanation goes that this is related only to non-Buddhist, black magic 
(bahirakam anatthasamhitam). An exception would be if it is learned "only to guard (the knowledge)" 

( guttatthaya ). My preceptor Vinayapitakadhara ven. Pannavamsa (of Shwe Oo Min Tawya) explained, that 
what is an offence of confession ( pacittiya ) for bhikkhunls, that is an offence of wrong-doing ( dukkata) for 
higher-ordained monks ( bhikkhus ). Indeed, these two rules (about learning and practicing animal magic) 
are declared by the Buddha as dukkata in CO/avaggapa/i - 5. Khuddakavatthukkhandhakam. 

Another kind of "magic" is cu/agandharavijja, "the lesser magic of Gandhara", which is a counterpart 
of the mahagandharavijja, "the greater magic of Gandhara". The lesser magic reportedly becomes obsolete 
as soon as a master of the greater magic arrives to the particular region. According to the life-story of ven. 
Pilindavaccha 17 , the wandering ascetic Pilindavaccha mastered the lesser magic of Gandhara, such as 
levitation and telepathy. When the Buddha came to his place, the powers of the wandering ascetic 
Pilindavaccha were lost and he realized that this is because a master of the greater powers has arrived into 
the region. Thereafter the wandering ascetic Pilindavaccha approached the Buddha, ordained as a monk 
under the Buddha's guidance, and after the practice of insight meditation ( vipassarta) became an Arahant 
together with all the psychic powers described in Visuddhimagga, the Theravada meditation guide. 
According to the Sub-Commentary to DJgha Nikaya , 18 the lesser magic of Gandhara enambles the 
possessor to give life to an animal that is dead less than three years. The greater magic would then enable 
him/her to shapeshift (i.e. temporarily turn into an elephant, a beautiful person), shake fire or water, or 
levitate. 

The ultimate psychic powers of Buddhist monks can be obtained through correct practice of 
meditation according to the detailed instructions in Visuddhimagga, the masterpiece of ven. Buddhaghosa. 
This scripture is a collection of knowledge regarding meditation and Dhamma that was available in ca. 3 rd 
century AC. The training is described there in detail, including all instructions for overcoming difficulties on 


17 Theragatha-Atthakatha - Pilindavacchattheragathavannana and also Apadana-Atthakatha - 5. 
Piiindavacchattheraapadanavannana. 

18 DJgha Nikaya Tika - Siiakkhandhavagga-Tika - 11. Kevattasuttavannana - Iddhipatihanyavannana. 




the path and necessary requirements to progress in each level of the attainments. The powers that can be 
obtained through practicing Theravada meditation are enumerated in detail in Patisambhidamagga : 19 

(1) What is success as decision? 

Here a bhikkhu enjoys the various kinds of success (supernormal powers); having been one, he becomes 
many, having been many, he becomes one; he appears and vanishes; he goes unhindered through walls, 
through enclosures, through mountains, as though in open space; he dives in and out o f the earth as though 
in water; he goes on unbroken water as though on earth; seated cross-legged he travels in space like a 
winged bird; with his hand he touches and strokes the moon and sun so mighty and powerful; he wields 
bodily mastery even as far as the Brahma World. 

10. Here: in this field of view, in this field of choice, in this field of preference, in this field of selection, in this 
True Idea, in this Discipline (vinaya), in this field of True Idea and Discipline, in this doctrine, in this Good 
Life, in this Master's Dispensation. Hence 'here' is said. 

11. A bhikkhu: a bhikkhu is a magnanimous ordinary man or an Initiate or an Arahant who has reached the 
unassailable idea. 

12. Enjoys the various kinds of success: enjoys the different aspects of success. 

13. Having been one, he becomes many, naturally one he adverts to [himself as] many or a hundred or a 
thousand or a hundred thousand; having adverted, he decides with knowledge 'Let me be many'. He becomes 
many. As the venerable Cola Panthaka having been one, becomes many, so too this possessor of success 
(supernormal power) attained to mind mastery having been one, becomes many. 

14. Having been many, he becomes one: naturally many he adverts to [himself as] one; having adverted he 
decides with knowledge 'Let me be one'. He becomes one. As the venerable Ctija Panthaka having been 
many, becomes one, so too this possessor of success (supernormal power) attained to mind mastery having 
been many, becomes one. 

15. He appears: he is not veiled by something, he is not hidden, he is revealed, he is evident. 

16. He vanishes: he is veiled by something, he is hidden, he is shut away, he is enclosed. [208] 

17. He goes unhindered through walls, through enclosures, through mountains, as though in open space: 
naturally he is an obtainer of space kasina attainment. He adverts: 'Through the wall, through the enclosure, 
through the mountain'; having adverted, he decides with knowledge 'Let there be space'. There is space. He 
goes unhindered through the wall, through the enclosure, through the mountain. Just as men naturally not 
possessed of success (supernormal power) go unhindered where there is no obstruction or enclosure, so too 
this possessor of success (supernormal power) attained to mastery of will goes unhindered through the wall, 
through the enclosure, through the mountain, as though in open space. 

18. He dives in and out o f the earth as though in water: he is naturally an obtainer of the water kasina 
attainment. He adverts to earth. Having adverted, he decides with knowledge 'Let there be water'. There is 


19 Patisambhidamagga - 3. Pannavaggo - Dasaiddhiniddeso ; translation from "The Path of Discrimination", Bhikkhu 
Nanamoli, PTS, London, 1982; pp. 378-381. (Please note that as this is less than 10% of the original book, it is not 
infringement of copyright. See more info on copyright here: http://www.mbbp.com/news/writers-guide-to-fair-use . ) 


water. He does the diving in and out of the earth. Just as men naturally not possessed of success 
(supernormal power) do diving in and out of water, so too this possessor of success (supernormal power) 
attained to mastery o f will does the diving in and out of the earth as though in water. 

19. He goes on unbroken water as though on earth: he is naturally an obtainer of the earth kasina attainm 
ent. He adverts to water. Having adverted, he decides with knowledge 'Let there be earth'. There is earth. He 
goes on unbroken water. Just as men naturally not possessed of success (supernormal power) go on 
unbroken earth, so too this possessor of success (supernormal power) attained to mastery of will goes on 
unbroken water as if on earth. 

20. Seated cross-legged he travels in space like a winged bird: he is naturally an obtainer o f the earth kasina 
attainment. He adverts to space. Having adverted, he decides with knowledge 'Let there be earth'. There is 
earth. He travels (walks), stands, sits, and lies down, in space, in the sky. Just as men naturally not 
possessed of success (supernormal power) travel (walk), stand, sit, and lie down, on earth, so too this 
possessor of success (supernormal power) attained to mastery of will travels (walks), stands, sils, and lies 
down, in space, in the sky, like a winged bird. 

21. With his hand he touches and strokes the moon and sun so mighty and powerful: here this possessor of 
success (supernormal power) [209] attained to mastery o f will, while he is sitting or lying down, he adverts 
to the moon and sun. Having adverted, he decides with knowledge 'Let it be within hand's reach'. It is within 
hand's reach. Sitting or lying down, with his hand he touches, makes contact with, strokes, the moon and 
sun. Just as men naturally not possessed of success (supernormal power) touch, make contact with, stroke, 
some material object within hand's reach, so too this possessor of success (supernormal power) attained to 
mastery of will, either sitting or lying down, with his hand touches, makes contact with, strokes, the moon 
and sun. 

22. H e wields bodily mastery even as fa r as the Brahma World: if this possessor of success (supernormal 
power) attained to mastery of will wants to go to the Brahma World, though far, he decides upon nearness 
'Let it be near'. It becomes near. Though near, he decides upon famess 'Let it be far'. It becomes far. Though 
many, he decides upon few 'Let there be few'. There are few. Though few, he decides upon many 'Let there 
be m any'. There are many. With the divine eye he sees the visible aspect (object) of that Brahma; with the 
divine ear principle he hears the sound o f that Brahma; with the knowledge of penetration of will he 
understands that Brahma's cognizance. If this possessor of success (supernormal power) attained to mastery 
o f will wants to go to the Brahma World with a visible body, he converts his cognizance to accord with his 
body, he decides his cognizance to accord with his body. Having converted his cognizance to accord with his 
body, decided his cognizance to accord with his body, he arrives at easy perception and quick perception, and 
he goes to the Brahma World with a visible body. If this possessor of success (supernormal power) attained 
to mastery of will wants to go to the Brahma World with an invisible body, he converts his body to accord 
with his cognizance, decides his body to accord with his cognizance. Having converted his body to accord with 
his cognizance, decided his body to accord with his cognizance, he arrives at easy perception and quick 
perception, and he goes to the Brahms World with an invisible body. He creates materiality before that 
Brahma, mindmade, with all its limbs, lacking no faculty. If that possessor of success (supernormal power) 
walks up and down, the creation walks up and down there too. If that possessor of success stands, the 
creation stands there too. If that possessor of success sits, the creation sits there too. If that possessor of 
success lies down, the creation lies down there too. [210] If that possessor of success produces smoke, the 



creation produces smoke there too. If that possessor of success produces flames, that creation produces 
flames there too. If that possessor of success preaches the True Idea, the creation preaches the True Idea 
there too. If that possessor of success asks a question, the creation asks a question there too. If that 
possessor of success, being asked a question, answers, the creation, being asked a question there, answers 
too. If that possessor of success stands with that Brahma, converses, enters into communication with that 
Brahma, the creation stands with that Brahma there too, converses, enters into communication with that 
Brahma there too. Whatever that possessor of success does, the creation does the same thing. This is success 
as decision. 

However, the best psychic power is the knowledge of cessation of the taints ( asavakkhayanana ), 
i.e. the attainment of Arahant. See what the Buddha is reported to say in the Discourse on Recluseship : 20 

97. 'And he with mind concentrated, purified and cleansed, unblemished, free from impurities, malleable, 
workable, established and having gained imperturbability, applies and directs his mind to the knowledge of 
the destruction of the corruptions. He knows as it really is: "This is suffering", he knows as it really is: "This is 
the origin of suffering", he knows as it really is: "This is the cessation of suffering", he knows as it really is: 
"This is the path leading to the cessation of suffering." And he knows as it really is: "These are the 
corruptions", "This is the origin of the corruptions", "This is the cessation of the corruptions", "This is the path 
leading to the cessation of the corruptions." And through his knowing and seeing his mind is delivered from 
the corruption of sense-desire, from the corruption of becoming, from the corruption of ignorance, and the 
knowledge arises in him: "This is deliverance!", and he knows: "Birth is finished, the holy life has been led, 
done is what had to be done, there is nothing further here." 

98. 'Just as if, Sire, in the midst of the mountains there were a pond, dear as a polished mirror, where a man 
with good eyesight standing on the bank could see oyster-shells, gravel-banks, and shoals of fish, on the 
move or stationary. And he might think: "This pond is clear, ... there are oyster-shells ... ", -just so, with mind 
concentrated, ... he knows: "Birth is finished, the holy life has been led, done is what had to be done, there is 
nothing further here." This, Sire, is a fruit of the homeless life, visible here and now, which is more excellent 
and perfect than the previous fruits. And, Sire, there is no fruit of the homeless life, visible here and now, that 
is more excellent and perfect than this.' 


May all beings be happy and healthy © 
monk Sarana 


20 "Thus Have I Heard, The Long Discourses of the Buddha, Dlgha Nikaya", Maurice Walshe, Wisdom Publications, 
London, 1987; pp.107-108. 



